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EFACE

1l booklet are given the
les of fmami Ismaili sect of
onception of Divine Light on
guidance of mankind.
ilis otherwise known as the follo-
m-e-Zaman, H. R. H. Prince
od Shah Aga Khan (III), derive
‘Hazrat Ismail, sixth direct and
dant of Prophet Mohammed
‘and | mercy of God be upon him)
‘successor and beloved son-in-law
1t Ali ibn Abi Talib.
to them Divine Guidance is an

tual — ever living institution.
‘were da'ees of their times who
h the order of the Almighty,
made them Guides to lead
5" —(Al-Quran, XXI : 73).
d always remained on earth
g to time and there
living Guide was

absent from the world.

was revealed to you and what
before you” —(1I : 4), the Ismailis
for centuries, for thousands of years
advent of Prophet Mohammed, there a

time to time messengers, illumined by Divine
Grace',” for the guidance of people and thus
Abraham, Moses, Jesus and all the Prophets of
Israel are accepted by them. They even admit:
that ‘there were similar Divinely-inspired mess-
engers in other countries - Gautama Buddha,
Shri Krishna and Shri Ram in India, Socrates
in Greece, the wise men of China and many.
other sages and saints amongst peoples and
civilizations of which we have now lost trace’. *
Thus, *‘there was no community left without a
Divine Guide” ~(Al-Quran, XXXV : 24), and
that ‘man’s soul has never been left without a
specially inspired messenger from the Soul tlmt
sustains, embraces and is the Universe.”™

Like all other Prophets, the great Proph et
Mohammed the final messenger, the Ab
came on earth to gmde mankind and he b




successors appointed by
s, “O Prophet! Wo have sent
the path of God, a Warner..,
Am) ight Lamy il
s (AI—Q:ran, XXXITIT : 45).
Eva; Bright Lamp would not extin-
the Prophet’s physically leaving this
t his light of guidance continued on
ibroken line of his successors: Zorri-
‘zuha mim ba'z, meaning successors
the other from father to son. These
are A-imma (iﬁmma) through 1Ist
Murtada ibn Abi Talib, ‘whom
n his life time said would be to him
was to Moses, his brother and right-
the veins of whose decendants
own blood would flow, appeared
‘be that true successor'™® : Emir ul-
Imam ul-Muslimin, i. e. both

| spiritual sovereign - the positions
he Prophet himself. The Ismail
that after the Prophet, Divine
nd leadership manifested in
Imam and other Tmams
B

sent Imam Sultan Mohamm

The ancient and sacred mission of
gers of God i. e. “Da’war-ul-hag” was]
by A-imma (Imams) - the successors of P 0
Mohammed through da'ees or  pirs appointed by
them and sent to all the parts of the W
Salaman Farsi, Abuzer al-Ghaffari were da’ ees
who propagated Faith in the days of 1st Imam
Ali al-Murtada. Da'ees Sufiani and Halwani
were deputed by 5th Imam Ja'far-us.Sadiq to
North Africa. Ibn Hawshab was the chief da'ee
in the days of 10th Imam Razi Abdullah with
head quarters at Yemen and he was responsible
for sending da’ee Abu Abdullah g-shif to North
Africa who propagated the holy Faith and
subsequently established Ismaili empire in
Ifrikiya which resulted in the Fatimide Caliph-
ate in North Africa and later in Egypt for
about 200 years. 11th Imam Mehdi (the first
Fatimide Caliph) sent Ibn Hathim to Sing
883 A.D. Al-Muyyad-fid- in Ash-Shirazi,
e-Khusro, Syed Nuruddin (or Pir Sat G
s known in Indo-Pak) and Hassan bin
were great da'ees of those times, ¥
were responsible for the propagation




and Central Asia, Glnuuvmd .
gar and in many villages and sel
Sinkiang and even in South America ai
nesia. This shows the tremendous wo
propagation of the Faith of Islam by the
Missionaries sent all over by the Imam of
the mountains of Elburz. After tires s
Alamut empire in the days of 27th H. R. H. Prince Aga Khan is the present.
tuknuddin Khurshah, Tmams from | and 48th hereditory Imam of the Ismailis whose
din Mohammed (28th) to 45th Tmam | Imamat has been longest of all the 48 Imams.
B - cideq in the.rest of Tran His descent from Prophet Mohammed (may
temporal rule. yet the work of Da'war peace of God be on him) even Prophet Hazrat
on asusual., Da'ee Sadruddin (or Pir Adam can be traced from the attached geneolo-
as known in Indo-Pak) who was sent gical chart.
Tslamshah to India. propagated the | At the end of the chapters on “Ever Living
Tslam which resulted in lacs of Ismaili Guide’ are given a few messages of H. R. H.
ms who are to be found in India. Pakistan, Prince Aga Khan as regards to the fundamen-
and Africa. tals of Ismaili sect and their relations with
Tsmailis of India, Pakistan, Burma other brother Muslim sects.
were given name of Khoja by My hearty thanks are due to President
p.rdm who brought their fore- Vazir Dr. . H. Hoodbhoy, M.B.B.S., .M. O J-Pr
for his kind inspiration and help in the publi-
cation of this book. Also I am grateful
Mr. Sherali Alidina, M.A., LL.B., who has
helped me in this compilation & for

anistan & Bsdakhshnn) and
India and Hassan b. Sabbah
r on established Ismaili rule in

!ammh Muslims are found sca-

, Southern Egypt, in Yemen. |
[ran and other parts, Persian

. Africa, Burma. Afzhani-




de and in printing of the
staff of Ismailia Association Geneological Chart
, and last but not the

Masifestation of Divine Light ...
Valliani for typing the manus-

Prophets & Tmams : Vicars of God .,
Prophets & [mams aré Saper-human.
Meaning of Tawheed
ot Al /. Prophet & Imam are same in essence
The lust Prophet appoints his successor
Timely Guidance
Oath of allegiance (Baiyar)
IX TImam - Source of mo'mins Najar (Salvation)
X Imam - Centre nerve for mo'mins
XI Obedience to Imam.
XIL Love for Imam
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Doctrines of Islam
Tsmailis - the .S‘huah of Ali

Shiah & Sunni doctrines)
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EVER LIVING GUID

L. Manifestation of Divine Light.
God the All-Powerful created manki
carth. He in His infinite merey bestow!
Guide to remain in the world amongst
people in order to show them the right path s
that they may not 2o astray, but return to Him
and achieve eternal peace.
“Verily we belong to God and we shall return
to Him." {Al-Quran Il : 156)
The following verses of Holy Quran give =
us complete idea of Divine Light on earth for
the guidance of people and their salvation
through that Divine Guide. God says:

AL Pl e

from your Lord and we have sent you MAI
LIGHT (Noor-an-Mobin). Thea. for
believe in God and take firm hold of




em,un-he True Path. And that,
faith in Him and hold fast stron-
i e. follow His Guide with firm
hrough His Guide) would lead them
the mercy of their Lord and take
_Him. These verses also clarify
ath which is traced by this Divine
only TRUE PATH —Sirat-ul-Mus-

ts & Imams : Vicars of God.

e of the Divine Guide began with
‘of mankind. Hazrat Adam was
. Prophet — the' Messenger of Almi-

* the Almighty came on earth
ine Authority for the guid-
And this ‘Authority’ shall
world as is clear from the

m Quran :

above the people of the world one after
lineage and God both hears and knows.” {n[—'upy.y)
The great mystic poet of Iran, Jal
Rumi writes, how Almighty Allah sent do
His Light on earth. He says in his Mathnavi -

P N T RO HE U e
“How God spread his Light”™ is refercucc

to Atliya—(Prophets and Imams):
Which it the proof of the light of Divine
Sun. (425)8
This Divine Guide is from God and is
therefore appointed by Him. It is notleft to
the will of people to elect any Tmam accor-
ding to their choice. If it were so they could
have as well elected any Prophet. But we find. The
that it is not so, God has Himself chosen Pro-
phets to be HlS representatives as said in the

(2) Al-Quran, XXV:45

(8 Vers' numbers quoted hersin ace sesal auan
n‘:m'snmhnon of Mathnavi (Vol. I} by R.

(1934;.



. appointed them Imams (Guide)

guide with Ouz orders.”  (XX7 : 73)
phets in turn made pnass (spiritual
lent) on their successors. Adam appo-
Seth as his wasi (successor); Noah appoin-
, Abraham made nass on Ismael;
es appointed Aaron (Haroon) and Jesus
ited Sham’un. In the same way Prophet
Mohammed (may peace of God be upon him),
aceording to tlie Divine tradition kept up by
his predecessors appointed Ali al-Murtada ibn
i Talib to be his successor as the lst Imam.
line of Imamat is to continue for ever
« the progeny of Ali from father to son
“and is appointed by Imam of the time himself.
ets and Imams are God’s representatives
e not of people and therefore cannot be

«cannot be change in My, tradition.”"
(XXXV : 43)

hets did appoint their wasi,

Mobammed (may peace of

and did appoint his sucoessor
leaving this world.

Therefore those who bel»ve
incumbent for them to have mmthh
in the Divine Guide appointed by Him.

In the first line of ayat referred to previ-
ously on page 1 (IV : 174) when it is said that
«Proof has come to you from your Lord”, it
means that it is only through this Divine Guide
on earth that mankind was able to know of the
unlimited powers of Almighty Allah and also
receive His mercy. Therefore, truly if there
were no Divine Guide present amongst the
people in the world, in a short time there would
be no influence left in the faith in Him and
it would disappear entirely. If there were no
Tmam present, everything would be in chaos
and disorder in the spiritual life of the man-
kind and everybody would turn infidel. The
Divine Guide - Prophet & Imam —is a substi-
tute for the Almighty and is therefore Sﬂé to
be the Proof of God on earth.

Jalaluddin Rumi in his Mathnavi

Skt ih &t N E s



“Since the rose is past and the garden ravaged;
From whom shall we get the perfume of the
Rose-water.” (612)

Uyl bz o abiailod,
~ “In as much as God comes not into sight;
These Prophets are the vicars of God." (673)
is is made more clear when God says :

| S
“Obey God, His Apostle and those in Divine

bority amongst you.” (IV : 59)
Obedience to God, His Apostle and
i Authority (Imam) is not the belief
one and one authority. The Holy
 “There is only one ‘Hakim’ for
ayat conveys that God is repre-
His Prophets and Oolul amr
" the time. The:obedience to
is expressed to Prophet and
be considered as Light of
and there should not be

Though in the same material body
ordinary human beings, Prophet and Im
carry Divine Light (Noor) and are exalted.
Imam Ja'far-us-Sadiq once said, “We have cer-
tain positions with God in some of which we
are He and He is we, and in some others we are
we and He is He.” Therefore only those who
are suraf parast (form worshipers) deny this
and consider Prophet and Imam like themsel-
ves. Non-believers used to say for the Pro-
phet of Islam, ‘Is he our Prophet who eats
what we eat and moves in the streets?” This
is referred to in Holy Quran: he Hs

St oA EsE NS ki
“Seo (O Prophet!) how they strike out for
\hce parables and (thus) go astray snd can not find a
i (XXV : 9)
Jalaluddin Rumi correctly says: x
N
PN EAIONS S9ES SEpRs

otk

P
ates




fd is gone
cognisant of God's Abdai

{k';g,la‘::v!_v Ao
p (8 claim) of equality with Pro-

o
supposed the saints to be like them-

‘In (their) blindness they did not perceive that
infinite difference between (them).” (267)
umi further discusses this and says, how
ordinary human being compare with his
actions of Prophets and Imams? The
are also garbed in the same material

inary human being, yet he says:

of) yourself:
A% ‘Sher’ (lion) and AL ‘Shir'
in writing™” (263)
re examples he says:

il 3 iNirs#rri U

“Both species of deer ato grass
From this one came dung, and fron
pure musk.” (269)

“Both reeds drank from the same water-s:
(But) this onc is empty, and that ono,
sugar.™ (270)

— Li"/dj S S
o 8
“If both resemble each other in aspest, it may
De (s0) -
Bitter water and sweet water have (the same)
clearness.” (275) 8
The above examples tell us how %
phets and Imams should be considered as suy
human and as Abdal-e-Hagq i. e. Subst
of God carrying Divine Light in them. :
V. Meaning of “Tawheed' (Unity
Obedience to God means

the orders of God which were
His Messenger - Prophet i




nce to Him is not
3 in Holy Quran, “Man uti-ir
Allah™ (IV : 80), meaning
o obeyed Prophet, obeyed Allah.”
obedience to God was only possible
obedience to Prophet and his obedience
obedience to Allah. And when
; appointed Imam (Qolul amr) to be
ceessor, obedience to God was only
through obedience to Imam of the
‘who is present generation after genera-
tion. The position of Oolul amr minkum never
dies out but continues on through the des-
cendants of Prophet Mohammed - A-imma
(Imams) — through Ali al-Murtada. Speaking
about Wilayat (Divine Authority) of Allah,
‘Prophet and his Successor, God says in Holy

,i;mm;

0 believers, your Guide is Allah, His Apostle

‘believers who said prayers and gav

Murtada who gave alms
narrated that once when !
ring his preyers and he was in his
came and asked for alms. At once [
stretched out his right hand at the begga:
removed the ring which Ali had on the
finger. At this the above ayat was revt %
So the obedience to God, Prophet and
Oolul amr minkum — the successors of het
Mohammed is enjoined upon mo’mins. In this
way, faith in Ged, Prophet and Imam was the
correct meaning of fawheed. Faith in God is
incomplete without the faith in His Manifests —
Prophets and Imams. If faith in God was a
complete religion without believing and obeying
Prophet and Imam, there would have been no
necessity of sending Prophet Mohammed to
Arabs. Arabs did believe in one God, but the -
righteousness could only reach them through
the Prophet when they followed him. God says
in Holy Quran:

dered as mo'ins unless they refer their disput
(Prophet) and are no: discontented with your






up 'whmh was the only
to him and said to them :
L2 AT St e SN AEL
fezily God dosires to purify you. 0 Ahl-e-bait.
8 keeps you far from all impurities.”
(XXXII - 33)
‘ hum that time they are also known as
an-Pak. This clarified that the Prophe
- and Ali were of one nafs - just like two branches
- of one and the same tree.
"0 Thus the Prophet and his successors—
" Imams should not be seen with a different angle
but considered as one Noor. Authority of
" manub cannot be different from that of naeeb
Rumi says :
3 o S
.._—;‘,'.1_._!'5‘;'(54"":»;* N g
“Nay, I have said (this wrongly). for if you

sppose that naceb - viear and manb - he who s sepre-
* Sented by the viear are two. it (such a thought) is bad,

i 0
) W,,o/J_sw —//wm):tw»é-

they are two as long as you are a form
#) they have becom one 1o bim who ha
conciousuess of ) form."" (675)

hood of God with him and he
ared. Hazrat Issa — Jesus Ch

this material world informed hi
pray to Father and He shall send
conforter who shall abide by you FO.
Prophet Mohammed followed him.
time he revived the faith of o min:
them to the True Path but did not leave
world without declaring his successor. He dec-
lared the mamat (spiritual mastership) of
ibn Abi Talib to be guide for his people after
him,

At the farewell pilgrimage to Mecca
(Hajjat-ul-wida), the Prophet addressed uhug;g
gathering giving them last advices as ds
firm belief in Faith, keeping rights of
wives, mercy towards slaves, fello
amongst each other and so on. After:
this farewell message, the Prophet
Medina. Perhaps there was
left out to be said to his peoj
to Medina, came revelation !



surely Allah will not guide the
(V :67)
writes Fakhruddin ar-Razi in
-e-Kabir” (p. 431) that the
e collected all the people at a
known as Ghadeer Khumm. Stan-
platform, the Prophet took
quih by his band nnd declared:
¥ 5T F

the master of those who consider me as

prayed:
1 be friend to him who befriends
y to him who is enemy to Ali.”

d to his people:

y bebind me two things : the
my descendants. They are
and can not be separated
dgment. Verily if you cling

a kit mm 11 p. 230)

Turning to Ali he s
“0 Ali! you are my br
sor, my representative and fa
from my descendants,” 0

Fekhruddin ar-Razi further

It was OQmer b. Khattab who
ratulated Ali al-Murtada to be his and m
mo’min's master. He was followed by all the
men, women and children present there who
took oath of allegiance with Ali and accepted
him as their master. When this task was com-
pleted, the last but not the least Voice came
from the Almighty saying:

RN AR A B o o

“This day I have perfected your religion and.
completed my favours on you and have chosen Islam
a8 & religion for you.” (V:3}
‘This clearly shows that on the declaration
of Ali by the Prophet as his successor and
executor of his wills, his mission was an accom-
plished work as on this depended the future
progress of Islamic world, the maintenance of
unity amongst the Muslims brought about
by the Prophet with great hardships.
The above day is known in hi
“Yom-ul-Ghadeer™ on which the Proj




mbal, one of the four Sunni

ned this incident in his well~

nadul Kabeer”, quotes Barra

pf the as-haab (companion) of the
» “We were in the company of
when he halted at the Ghadeer

led the cogregational prayer. After
pprayer the Prophet took the hand

ised it up saying, ‘Am I not dearer
mo'mins than their own sounls?’ They
7 Again he said, ‘Ali is the master of
tho acknowledges me to be his master.

e those who love Aliand hate those
Ali’ After hearing this, Omar bin

tab went up to Ali and said, ‘Congratula-
to you, O son of Abu Talib, you have
3 m-ster of every male and female

s the above public declaration by
he had on various occasions cleared
f Ali with himself as his successor.
th Hijri, the Prophet took an
ia) to nip in the bud the

uayyad fid-din Ash-Shirazi by Jawad
lvi (p. 145)

time the Prophet did not t

but left him in charge of

absence. The hypocrites be

that he was frightened and 8o on.
plained about the unbearable taunts
Prophet when he said :

s e

SrSroadd SrEasiige
0 Alil your position with me is same as was
Haroon's to Moosa,”

This showed that as Haroon succeeded
Moosa, Ali was to succeed the Prophet.

The Prophet left this material world but
the light of his Prophethood did not vanish.
Itis a perpetual “Lamp” for the guidance of
mankind. Ged says in Holy Quran :

b PEEEES
ARBTG5
0 Prophet, truly we have sent thee as a wit-
ness, a bearer of glad tidings and a warner, and as &
da’ee (one who invites people) to the Path of God with
His order and as Everbright Lamp." (XXXIT

This shows that the “Light” carr
the Prophet would not disappear with
rially leaving this world but conti




his Prophethood
but continued on
mmd his suocessors

n ‘lfaﬁ:h-e-qm:z God says, “O
:gm not for you we would not
d }.hawurld. Tt proves that with-
ence of the Prophet’s Light on earth,
h) had no meaning and would not
. But the existence of the earth till
that Light of the Prophet is ever
Though physically he is not with us,
- continues on through his successors —
time, who is always present amongst

Divine Lamp for the guidance of
3 by the Almighty is everbright from the
Ali and Ali to his descendants in
In sura Noor while speaking of God’s
amp, God Says

earth carrying the same Divine

mrnumhnlbuuduu.‘n
the cast nor of the west, the oil of which.

light;-Allah guides to His light whom He pl

Rumi has thus said : e
38 DI E gy e sd daid i
“It is well known that (God’s) Light from
father (comes) to son;
Understand from this *Light upon Light'.*
Although the Prophet is absent materi-
ally, he is always alive in the hearts of mo’mins
through his successors who are ever present in
the world to keep his Faith alive.
Holy Quran also bears witness of this
Everbright Lamp when it says :
AEEGRAANRIEES
“*And God has created the *WORD"
to remain everliving in his (i. . Prophet's) progeny.”
(XL - 28)
By this perpetual line of succession t
Prophet Mohammed, generation n{ter
tion, the Faith was ensured to remain.
for ever with development in the




always been present to guide
‘according to the changed times.
prevailing thousands of years ago
nt from those at present and in
years to come the conditions will totally change.
At different times, there are new difficulties and
fresh issues arise, and every time an Imam
is present to give a solution thereof. Guidance
ought to suit the times. Almighty Allah sent
four different Holy Books at different times.
st Book “Taurat” revealed on Prophet
Moses was true but revelation of three subsc-
quent Books shows that fresh and timely
gnidance was always necessary to keep Faith
alive and extending. ““Just as fresh food is
‘essential for the progress of material body, in
the same way fresh guidance was also necessary
epiritual adyancement.” 1 Again we see
Quran was not revealed as a whole at
but portion by portion according to the
and cireumstances prevailing at that
in chis way a living Tmam is always

. present to give ti

mic Religion and not static. A
‘been contradiction in guidance
time, as we find so many ayate of the
in contradiction to those revealed before (na:
- mansukh), the spirit of the Quran is always
kept up by the ITmam. Ultimate aim is the
same inspite of contradiction, and thatiswhy
Prophet Mohammed has shown the path of his
descendants (Ifrat) along with the Holy Book~
Quran. The world, man’s life, body is also in
contradiction; in that way there can be changed
and fresh guidance according to the changeof
times to suit the spiritual life. The Prophet
of Islam also ordered his followers accordingly..

There is a famous fadith of the Pmphet\
that, then in Arabia if they gave up one percent
of the laws and customs, they wounld be 5
ruined and the time would come when if they 3
kept more than one percent of those laws and
customs, they would be ruined. This saying
of Prophet Mohammed is sufficient to give
clear idea of timely guidance and this was J
possible through a Living Imam of the time.

VIl OATH OF ALLEGIANCE (Baiyat)
Islam is a systematic religion. At .




o were asked to take osth

- His Messenger - Rasul and
traced by him. Allthe Propheta
d at the time of leaying this material
|, appointed & successor who would execute
ork after him, So did Prophet Moha.
~ Taking oath of allegiance on the
~of Prophet was as if taking oath to
4 which is ding to the follo-
* wing ayat in which God says:

k= s e .
pec g BRI GEa Ra SA
e (0 Prophet 1), Verily those who take oath of

dkpues to you are in reality taking baiyar (oath}

o God. Cods hand it upon their hands.”
ahes (XLVIII : 1o}

Also in the following verse God says :

P AN 24 S o ARG

“Verily God purchases from His mo’mins their
c6 and belongings so that He may give them Jannat
xem

50 also mio’'mins were enjoined
ual contract with their spiritual
et & Tmam according to above

Mohaimnmeddeclared Mowla

Ali to be_ his sus we
before, all men, women an
at the Khumm-e-Ghadeer,
Prophet, took oath of al
of the Commander of the ?Alt]aful - Ha
Likewise, Imams have always ap
successors to take the oath (baiyat) from
mo'mins. 1 Imam of the time were not
present, how could this be possible? Even
there was & gap in the existence of Imam for
few years and Imam were not to be present,
what would be the fate of those who died
during that period? Then their fate would be
the death of ignorance as the Prophet has said,
“Those who die without taking baiyat to
Imam-e-zaman (Imam of the time), die the
death of ignorance.”

IX Imam-Source of mo'min's najat (Salvation)

iy o L God and to Him we will

return.? (112 156]
All the souls on earth separated from
Ocean of the Almighty seekisal
‘Return to Him.” Tt is a common
all Muslims after each Namaz:



that he has to bﬂng faith
time and follow him 50 as to re
f:L—ll’hL\-obM tion. The following ayat also

: returns to Thee, O Lord, give
ce and (thereafter) enter us in

‘reach ocean. It has to take
i. e. a river which is from
returning to ocean. So also a
‘& medium to reach the Almi-

. fear Cod and search for a medium
[ follow His path so as to achicve

¥ (V235
tbm*e that all the Prophets
o guide people and lead
They were source of
ation). Likewise Imams
‘mo'mins to Teach the
is for the purpose that
off from his Lord and for

art (ocean of) Peace. Peace idea:

“House of Peace’ only thmngh the Ime
his time. Spiritual meaning of the ayal

G525

is that:
Allah is the Ocean. Ali, during his life
on earth, was the river separated from the
Ocean of the Almighty and flowing back towards
its origin, overcoming all material resi
Again, all the mo'mins are small streams star-
ting from the earth then joining the Ocean
with river. After death, the perfect mo’ ﬁ
not &epnruted from Imam and with the
he joins the Ocesn as all rivers ultim;
return to ocean after passing thruu@‘ a
obstacles of stones, rocks, ete. ete.
Jalaluddin Rumi giving e
says, “Imam is like a branch o




ing to it.” This is
Aliyyullah as we s&y
Prophet from Allah.

10ves the darkmess of night,
with whose help man’s spi-
}gnormce of the next world
e words of Rumi, “He is the
d not of sky; with whose light
‘humun beings and the angels.”

She P2z Lrls (S arbe S

ot to the ncighbour of dispair, there arc

in the direction of darkness, there are

e spiritual advancement, believers
. the path traced by Imam of
 najatul mw mineen wal mimi-
vation for mo'min men and

‘without knowing bis Imam of
b of ignorance and his place is

left without share in that strown largesse

Imam Ja’far-us-Sadiq throws lig
when he says, “We (Imams) are the
God. We are the medium for His people.
who approaches Him through us is
near Him. He who seeks our intercession is
interceded for. He who seeks His favours
through us is favoured by Him. He who tums
away from us goes astray.” :

Holy Quran also says :

S PSS L
“Virtue lies in entering the House through =
gates.” i (il :189)

X Iman - Centre Nerve for nio’miins. G
Existence of a living Tmam enablesmo’~
niins to be unicolourified and to remain as a%\:
unit : ereate fellow feelings and love each other.
For understanding this we go back to
days of the Prophet. We read in hi
the Arabs who though believed
vet were disunited amongst thems

Kitabul Himma"' by i an-Nc
b e e e



All this was done away with.
h‘g‘y, Allah  sent Holy Pro;zhet
ay peace of God be upon him),
Ei distinctions from amongst

them brothers and love each

ourselves, and remind yourselve:
Godonyou. When you were enemies.

i in feeling. and by His blessings yon
(I : 103)

‘that people did believe in
it of nnity amongst them was
rophet. And if after the Pro-
im — the uniting force
e would be scattered
days of ignorance

*Mohammed is 50 more than an Apos
were the Apastles that passed away before him.

died or was ¢lain, will ye then turn back on
P

e
heels ? (I.r!':'ﬁ;

bt

It shows that even after the Prophet,

there was a markaz left amongst his followers
for their unity.

In the days of Prophet Mohammed there
Were no groups or firgas in Islam because
if there was any ikhrilaf (difference of opinion)
between mo'mins they referred to the Prophet
and his deeision was whole-heartedly accepted
by all.  Thus as there did not remain ikhtilaf
there was no possibility of disuniting and for-
ming firgas, History bears this and has shown
that firgas in Tslam resulted only when Mus-
lims left the markez and took their own way
according to their own individual interpreta-
tions of the Quran and Sumna. Mo’mins could
remain one unit by believing in one God, one
Book, one Prophet and one Tmam. In o
ikhtilaf they are ordered to refer to th
Guide. God says :




obey God and the Messea-
ine Authority amongst you. If you
then refer to God and the Messen-
oy (IV : 59)
to God was only possible thro-
med and then only unity
L be achieved. In this way
8 of Prophet Mohammed have
resent amongst the people
m centre, to keep them under
.one unit which in other words is
Abenrdmg to fhadith sharif:

Imam-e-mobin — the Manifest Imam."™

(XXXVI:
Iimam-e-mobin is noriother than
Imam of the time who is to be referred t
case of all disputes. As the differences exist-
ing amongst various sects are mainly due to
the individual interpretations of Holy Quran,
the solution is possible only by referring to
Living Tmam and not the Book itself.
Again God says in Holy Quran :

SRS LB SIS

wAsk ARl-Zikr whatever you do not know." (X1/: 43) e
There are many verses in the Quran which

o

have hidden meaning. Those verses if seen = =
only with exoteric meaning are absurd e, g. God
swears by horse, fig, guava ete. God forbid,
how could these things be superior or compara-
ble to Allah the All-High? But these
hidden meaning - taweel, which is known
Imams only. This is referred to in the Qura
A GRS
“And no body knows its
and those who are well grounded ia




1 Wﬁ clearly understood from the
iously when God says, «If

m anything then refer to God
" Thatis why after Rasul—

e Authority was passed on

Ali and his descendants -

m.the Imams occupy a unifying
n — the markaz on whom all can look to.
red to in all misunderstan-

if there was no Living Imam?

that was revealed, a Messen-

ent to give correct interpre-

‘the Quran also, if there was

as Living Imam, hundreds

ave hundreds of interpreta-

would consider his own as

ould result in friction and

e 10 firgas till there was

pe of God is nothing but

those who cling, will

They will live like brothers
sons of one and the same
Almighty Allah.

XI' Obedience to Imam.

For those who are mo'mins, ib
essential for them to have firm faith in Tmam
of the time and sacrifice whatever neoesury
in of obedi to him as
by Holy Quran :

g ;}JUQPJ
** And strive ia his path.” (V:35)

A mo’min cannot argue or discuss over:
a thing ordered by the Imam. <He should not,
put his(interpretation | E°“ what he hes s from
the Imam. He should say nothing on his own
account. He should not allow his imagination
to influence his mind in these matters.”x How
can a mo'min argue over the commands %
of Imam when it is said in the Quun,, ﬁga

3 Ashs,
“And We have not given you
knowledge exeept a ittle.”

S
T




et
G545
d everything in Manifest
(XXXVI:12)
e possible that orders of the
‘high wisdom ey not be quite
by followers who have limited
m understands what a follower
nd cannot with his limited know-
sr these reasons that followers
yplicit faith in the Tmam and
g submit to his commands with-
' a least doubt in his guidance.

ission. The following ayat en-

g in this respect:

& A
iy by the Lord. they will not be consic
o they xefer their disputes to you
with vour decision and submit
¢ (17 : 65)

etly says:

s

But obedience arisss ont of love.
would not close without the fundamental
in religion ; “Love for the Imam.”

XIT Love for Iinam.

Love for Imam of the time is enjoined
upon mo'mins by the Qaran. Almighty Allah
says:

PR
“Say (O Prophet ! to the people) that I do not
ask for any reward (for my raidance) except love for
my kith and kin.” (XLII : 33)

Imam Ja'far-us.Sadiq when asked for
explaining this verse, sail: «It is the duty
of every min to love us (Imams) who are
the ahl-e-bait the kith and kin of Mohammed.”

It is through the l:ve for Imams thata
ma'nin r 1 =
Almighty Allah and earn His pleasure and
ssings. Insura Aali-Imran (ITI : 30) it is

i vou love God, then
nd r"!i“ your sins,’




for & mo'min
Tt is Jove that

‘Sacrifice in the path of the
40 you’ This has clear
following verses of Holy

B e i
a love the most.” (Il : 92)

alib once said, “The prayers
ts ~ patience; test a believer
,'ﬂluu those who love the
sincere in thew love towards
It is

B

Q7 easds 30 U"UVN

“Plant the love of the Holy Onos »

spirit;

love of them whose hearts are glad.” (723)
The following verses of Mathnavi Wm'\-' 4
summarize the writings hereof :

W 2501 lies e Al HOTABE b
#God hath scattered that light over (all) spirits;
(but only) the fortunate have held up their skirts (co!
receive it).” (160)

ELDF SR N S IO
“And he (that is fortunate), having gained that

srown largesse of Light; has tumed. his face away
from all except God.”

M;fdg‘;{ AT e (Sl 4l

“Do not go in this valley without this Guide;
Say, like Khalil (Abraham): I love not them that
set’.” (426) ragartin




ground to its doetrines and to

development in the future, we
same potential universality. Take the
principle of “Allah O Akbar” Here
on one sida divininy, on bhe other side

“world and the mext. Qur
g firmly to this faith (and it
ber that the Prophet asked
~Iman — end not like some other
for Jgan, a point that should
all Muslims) are that this
s nature the essence of man’s
. The great religious teachers
ce Muhammad bave all limited
xcluding either some or
ors. Muhammad, on the
recognition of all bis pre-
admitting that no people,

tion, gave his Faith uni-
st, and in fact made it co-

hca\ ens, ce,

istence goes there His gteatness extends. Grea-
terness here, to anyone who understands the.
implications of the Arabic language, does not
mean *greatness” as literally 1 into
English. It means that every thing else is
within the womb of the greater - everything
else is maintained and sustained by Divine.
Power, including the furthest spaces of imagi-
nation.

“Muhammad told mankind first that the
infinite sustainer and container of all existence
had justice, mercy, and love as well; secondly,
that man through theso qualities and through
gentleness and kindness, prayer, awe or wo

dxrecc communion with the al
power in which he lived and mnvq(g
his being.”

an M

USULAT. “Not only



the extent and va-
Funm) have almost:

f the window. They have

it the Usulat (essentials). If

fulfil its mission it must have

y not only in space, namely, thro-

h, but in time, namely, as long
on this globe.

e maintain that the Prophet only or-
fasting and gentleness in all hu-
kindliness and consideration for
animals from the smallest worm
imammal. By the institution of

tho can be interpreted as Tmam
d by placing obedience to Ulu’l-
v after that to God and Pro-
ﬂl!.t the Faith would ever re-
iz, developing with science
industry.

Muslims have kept till
ayer and fasting as prac-
2 Prophet, it should not be
the forms of prayer and
n commanded, but the

facts, and we are entitl
to the facts of life as
Tt is the same Prophet who ad
wers ever to remain Ibnu’l-Wagi
of the time and period in which hey

every Muslim to practise and re‘presaia
Faith according to the standard of the Wa
or space— time.”
(Extract from ‘Foreward’ by H.R.H.
Prince Aga Khan to book ‘“Muhammad a merey
to nation” By Al-Hajj Qasim Ali Jairazbhoy).

Ismailis - the Shiah of Aly. g
“As there is some misunderstanding as
to the attitute of the Ismailis, I feel it necessary
to make the point clear. as
“Originally after the death of the Prophet,
the Muslims were united and there was no
question of Shiah and Sunni till after the
murder of Khalifs Osman. Then the world of
Islam was divided into two branches which
Arabic means two Shiahs, namely twtm\uzni
one was known as the Shighs of H
the other as the Shiaks of Muavia.
remained till such time as !manb.l
his peace with Muavia when Mt




To that section
.Imm.l.lis belong.

take the view that as Hazarat Aly,
elf co-operated with the first three
is not now for us to judge the
Khaliphs but to respect their memory
Aly himself did it all his life accor-
7 to historians even in Persia.

e believe that the Tmamat belongs to
of Prophet but that for reasons best
‘himeelf, Hazarat Aly did not raise
tion during the lifetime of the first
aliphs and that is good enough for us
the question which he did not raise

n ﬂﬁsﬂy though Shiahs of Aly we can
y join in the prayer that Allsh may in

er necessary that the

foundation of Imami
stood by the new generatio
ghout the world. If those who be
Hazrat Ali was the rightful suc
Prophet to be the Oolul amr
accept the principle of that succession fo
same reason they accept in the case of
Ali his rightful Tmam descendants. and

“The Imami Ismailies maintain \‘.]ub‘ﬁe'
position of the Qolul amr minkum never dies
out and this succession goes on till the day of
Judgment on earth. For this reason Ismailies
celebrate the exceptionally long Tmamat as
they would celebrate every ascension to the
spiritual throne of the Imamat in each century.
In the present Imamat the final reconciliation
between the Shiah and Sunni doctrines has
been publicly proclaimed by myself on exactly
the same lines as Hazrat Ali did at the death
of the Prophet and during the first bhirty years
after that. The political and wordly Caliphate
was uccepted by Hazrat A!i in favcur

for the protection of the interests v!;
lims throughout the world.

“We Tsmailies now in the



pmmll Imamat remained

| and remains with bis direct

ys alive till the day of Judg-

& spiritual succession to the
the Imam the Oolul anr niinkum

ng to the Quran and though he

1 claim to-the Caliphate as well,

e can, like Hazrat Ali himself, owing
conditions of the whold, accept and
h worldly authorities as the Imam

p the cause of Islam, Thus a final
without upsetting either Sunni

es has been proclaimed always

the faith of all the Ismailies.” (1854).

Charity (Brotherkood)
gh Ismailis have been always
believers in the truth of their
namat Holy Suceession, they
e other sects, gone to the
demning brother Muslims
etations of the Divine

£

«Tsmailis have always beli
been taught in each generation by
‘that they hold the rightful interps
succession to the Holy Prophet, but 1
reason why other Muslims, who belien
rently, should not be accepted as brothers
Islam and dear in person and prayed for
never publicly or privately condemned, leas
alone abused.

“T hope that in these days when the Mus-
lims have to hold together in view of all the
dangers, external and internal, from all guar-
ters, I hope and believe and pray that Ismailis
may show their true Islamic charity in thought
and prayer for the benefit and happiness of all
Muslims, men, women and children of all
sects.” (Cairo, 1955)

2. It is the pride of the Ismailis
that we firmly believe that the world of spiri-
tual enlightenment has come as a truth from
the inception of Islam to this day with
Tmamat and carries with it as one of its
sary consequences: love, tenderness, k
and gentleness towards first, our bro
sister Muslims of all sects and,
those who live in righteo:

o




ot each other just as we Ismailis
zrat Ali's example respect Ahl-e-
* (14th August, 1950)
4, “May Muslims pray one day entirely
Muslims in the world as brothers in faith
el same.” (1940) :
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